Natural Disasters or God’s Wrath?

A Qur’anic reflection on calamity, corruption, repentance and mercy

By Dr Mohammed Fahim PhD
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Introduction

All praise belongs to Allah, the Lord of all the worlds. We seek His forgiveness, ask for His protection and
turn to Him in repentance. May His peace and blessings be upon our beloved Prophet Muhammad &, his
family, his companions and all who follow his guidance.

Salam my dear brothers and sisters, my children and grandchildren

When severe storms strike our British Isles, leaving destruction and distress in their wake, we are
reminded of how fragile human life can be. Powerful winds tear through towns, rivers overflow, and
families are forced to leave their homes. A house may take years to build, yet become uninhabitable in
moments. Possessions gathered over a lifetime may disappear in a single night.

Across the world, communities face the devastation of earthquakes, floods, fires, storms, landslides,
avalanches and droughts. Behind every account of destruction are human beings: parents searching for
their children, families mourning their loved ones, and survivors wondering how they will begin again.

In seeking explanations, some scientists point to environmental damage, pollution, deforestation and a
changing climate. Others quickly declare that such suffering is Allah’s punishment for wrongdoing. We
must speak with care. Understanding the physical causes of a disaster is important; declaring Allah’s
purpose in a particular tragedy is a matter about which we must not speak without knowledge. Such
declarations can deepen the anguish of those already suffering, especially when children and other
innocent people are among the victims.

Our first response must be compassion. We pray for those who have lost loved ones, those awaiting
rescue, those left without shelter, and those facing the long task of rebuilding their lives. May Allah
comfort the bereaved, heal the injured, protect those in danger and strengthen everyone working to

bring relief. Alongside our prayers, we must offer whatever practical help we can.

These events also call us to reflect. What should a believer learn when the familiar world suddenly
becomes frightening? What does the Qur’an teach us about calamities, trials and divine punishment?
Why were earlier nations destroyed? And how should we respond to the painful question of why
innocent children suffer?



We must approach these questions with humility, listening carefully to the warnings of revelation while
recognising the limits of our own understanding. Our reflections should awaken our conscience,
deepen our compassion and bring us closer to Allah.

1. Understanding the causes and hearing the warning

Weather has physical causes. Winds, rainfall, rivers and the sea operate within the order Allah has
established in His creation. Studying these processes, protecting the environment and improving flood
defences are worthwhile responsibilities. Scientific investigation can help us understand hazards and
reduce loss of life.

An explanation of how an event happens does not exhaust the believer’s reflection upon its meaning. The
Qur’an also asks us to consider our conduct, our dependence upon Allah and the consequences of
corruption.
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“Corruption has appeared throughout the land and sea because of what people’s hands have earned, so
that He may let them taste some of the consequences of their deeds, that perhaps they may return.”

Ar-Rim 30:41

The word )G-h means ‘has appeared’ or ‘become manifest’. This invites us to reflect on how corruption

can become widespread and even socially accepted.

may also mean “corruption became the norm and people accepted it”.

Notice the closing words: that perhaps they may return. They direct us towards repentance and reform.
Human wrongdoing includes injustice, exploitation and abuse of the earth entrusted to us. This verse calls
for moral reflection; it does not supply us with a scientific attribution of every disaster or knowledge of the
guilt of its victims.
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“Say, (O Muhammad): Travel through the earth and see how was the end of those before. Most of them
associated partners with Allah.”
Ar-Rm 30:42

People once lived among the ruins we visit today. They raised families, accumulated wealth and expected
their power to endure. Their passing should awaken humility in those who come after them.



Different punishments and one principle of justice

Allah describes in verse 29:40, the different punishments that befell those earlier peoples:
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“Each of them We seized for their sin. Against some We sent a storm of stones; some were overtaken by
the mighty blast; some We caused the earth to swallow; and some We drowned. Allah would never
wrong them, but they were wronging themselves.”

Al-‘Ankabut 29:40

Notice the closing words: Allah did not wrong them; they wronged themselves. The warning calls
us to examine our own conduct, repent and put right the harm we cause. These were peoples whose
wrongdoing and punishment Allah explicitly identifies in revelation. We must therefore take their
warning seriously without assuming that we possess the same knowledge about the victims of a
disaster today.

2. Allah sends the winds and brings down the rain

The Qur’an repeatedly directs our attention to Allah as the One who sends winds, gathers clouds and
brings rain. Recognising the physical processes of weather is compatible with recognising their Creator and
Sustainer.
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“He is the One who sends the winds bearing good news ahead of His mercy. When they carry heavy
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clouds, We drive them towards a lifeless land, send down water through them and bring forth every
kind of fruit. In the same way We bring forth the dead, so that you may take heed.”

Al-A'raf 7:57
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“Allah is the One who sends the winds, which stir up clouds. He spreads them in the sky as He wills and
makes them into fragments, and you see rain emerging from within them. When He causes it to fall

upon whom He wills of His servants, they rejoice.”
Ar-Rm 30:48
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“Although before it was sent down upon them, they had been in despair.”

Ar-Rum 30:49
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“Look, then, at the effects of Allah’s mercy: how He gives life to the earth after its death. Surely He is the
One who will give life to the dead, and He has power over all things.”

Ar-Rdm 30:50

Rain is a mercy that revives the land, nourishes crops and sustains living creatures. The Qur’an also turns
this familiar renewal into a sign of resurrection. The One who brings life to the dead earth is able to raise
us after death.

3. Revelation and the limits of our own judgment

When Allah tells us that a particular people were destroyed for their wrongdoing, we accept His account.
Revelation identifies their sins and their punishment. We have no corresponding revelation identifying the
divine purpose of a particular contemporary storm, earthquake or family tragedy.

We must therefore avoid declaring that particular victims were punished for particular sins. A calamity
may be a trial, a warning or a means of spiritual elevation. We do not know all that Allah intends in an
individual event.
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“Every soul will taste death. We test you with hardship and prosperity as a trial, and to Us you will be
returned.”

Al-Anbiya’ 21:35

Suffering tests those afflicted, and it also tests those who watch: will they show compassion and provide
help? Prosperity tests us too. Being spared a disaster does not prove that we are more righteous than
those who suffered.

A believer may take a calamity as a warning to examine himself while withholding judgment about others.
We may say: Let us repent and seek Allah’s mercy. We should not claim: | know why Allah allowed this
child or this family to suffer.



4. The people of Nuh and the flood

The people of Nih, Noah, »2wdl 4le persisted in idolatry and rejected their messenger. Influential people
encouraged others to remain attached to their false gods.
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“They said: Do not abandon your gods; do not abandon Wadd, Suwa’, Yaghiith, Ya‘liq or Nasr.”
Nih 71:23

Their wrongdoing included sustained rejection of their prophet and organised resistance to his call. Allah
explicitly connects their drowning to their sins.
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“Because of their sins they were drowned, then made to enter a Fire; and they found no helpers against
Allah.”

Nih 71:25
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“So We opened the gates of heaven with water pouring down.”

Al-Qamar 54:11

[12] 52 8 3 o slall LA U gis (_,bj‘:!\ )
“And We caused the earth to burst forth with springs, so the waters met for a matter already decreed.”

Al-Qamar 54:12

Water, through which Allah sustains life, became the means of their destruction. Allah saved Nih and
those with him in the Ark. Repeated opportunities to listen and repent must never be treated as
permission to persist indefinitely.

5. The people of ‘Ad and the devastating wind

Allah sent Hiid 22wl 4le to ‘Ad, a people of exceptional strength and imposing achievements. The
Qur’an introduces their greatness with a question that also draws our attention to their downfall:
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“Have you not considered how your Lord dealt with ‘Ad— Iram, possessors of lofty pillars, the like
of whom had never been created in the lands?”

Al-Fajr 89:6-8.



Their strength became a source of arrogance, and they imagined themselves beyond defeat.
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“As for ‘Ad, they behaved arrogantly in the land without right and said: Who is stronger than us? Did

they not see that Allah, who created them, was stronger than them? Yet they continued to reject Our
signs.”

Fussilat 41:15
How easily strength produces forgetfulness. Wealth, military power, technology and impressive buildings

can persuade human beings that they have secured their future. The question of ‘Ad exposed their
delusion: Who is stronger than us?
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“So We sent against them a fiercely roaring wind during days of calamity, to make them taste

humiliating punishment in this worldly life. The punishment of the Hereafter is more humiliating, and
they will not be helped.”

Fussilat 41:16
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“Ad rejected the truth. How dreadful were My punishment and warnings!”

Al-Qamar 54:18
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“We sent against them a fiercely roaring wind on a day of continuing calamity.”
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Al-Qamar 54:19
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“It tore people away as though they were trunks of uprooted palm trees.”

Al-Qamar 54:20
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“How dreadful were My punishment and warnings!”

Al-Qamar 54:21
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“As for ‘Ad, they were destroyed by a fiercely roaring, overwhelming wind.”
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Al-Haqgah 69:6
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“He subjected them to it for seven nights and eight days without interruption, so that you would have
seen the people lying fallen, like hollow trunks of palm trees.”

Al-Haqqgah 69:7

“Do you see any remnant of them?”

Al-Haqqgah 69:8

Their strength should have inspired gratitude to the One who granted it. Instead, it became a source of
arrogance. They behaved as though their power placed them beyond defeat and their achievements
would protect them from the consequences of wrongdoing. They forgot that the Lord who had given
them strength could also take it away.

Their story should trouble our consciences today. Whenever powerful nations exploit weaker peoples,
humiliate them, deprive them of their rights or seize the natural resources Allah has bestowed upon
their lands, we should recognise the same dangerous arrogance. Military strength and economic
influence confer responsibility; they give no nation permission to oppress another.

This warning also reaches into our own lives. How do we use the power entrusted to us—as leaders,
employers, parents or individuals? Do we protect those who depend upon us, or take advantage of their
weakness? The account of ‘Ad calls every generation to remember that human power is temporary and
that no oppressor is beyond accountability before Allah.

What people expect to bring relief may bring destruction

The same created elements can sustain life or become means of destruction. We have already heard of
the flood of Nih and the wind sent against ‘Ad. The Qur’an describes how ‘Ad misread what approached
them. They welcomed the approaching cloud, expecting it to bring rain.

The Punishment came suddenly, and when they least expected it. They wanted rain, and they saw a cloud
and rejoiced. Behold, it was coming towards their own tracts, winding through the hills. Their irrigation
channels would be full, their fields would be green, and their season would be fruitful. But no! What is
this? It is a tremendous hurricane, carrying destruction on its wings! A violent blast, with dust and sand!
Its fury destroys everything in its wake! Lives lost! Fields covered with sand-hills! The morning dawns on a
scene of desolation! Where were the men who boasted and defied their Lord! There are only the ruins of
their houses to witness to the past.
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“When they saw it as a cloud approaching their valleys, they said: This is a cloud bringing us rain.
Rather, it was what you sought to hasten: a wind carrying painful punishment.”

Al-Ahqaf 46:24
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“Destroying everything by the command of its Lord. Then nothing could be seen except their dwellings.
In this way We recompense people given to wrongdoing.”

Al-Ahqaf 46:25
Here the approaching cloud was associated with a destructive wind, not the welcome rain they expected.
The flood of Nih provides the clear example of descending water becoming a means of punishment. Thus

wind and water may bring mercy or destruction by Allah’s decree. The appearance of a cloud alone does
not reveal the full meaning of what is coming.

This should make us humble and prayerful. It does not authorise us to label every flood divine wrath. We
ask for beneficial rain, protection from harm and mercy for all those affected.

6. The people of Thamud and their defiance

Allah sent Salih 2>l 4dde to Thamad, calling them to worship Him and seek His forgiveness.
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“And to Thamiid We sent their brother Salih. He said: My people, worship Allah; you have no god other

than Him. He brought you into being from the earth and settled you upon it. So seek His forgiveness,
then turn to Him in repentance. My Lord is near and responsive.”

Hud 11:61

They were given the she-camel as a sign and warned against harming her. Yet they killed her and
challenged their messenger.
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“They hamstrung the she-camel, defied their Lord’s command and said: $dlih, bring upon us what you

threaten us with, if you are truly one of the messengers.”

Al-A‘raf 7:77
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“Then the earthquake seized them, and they lay lifeless in their homes.”

Al-A‘raf 7:78
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“The mighty blast seized those who had done wrong, and they lay lifeless in their homes.”
Had 11:67
The earthquake and the blast are descriptions of their punishment. Their wrongdoing included rejection of

their messenger and deliberate violation of Allah’s command after warning. We should fear the hardening
of the heart that turns advice into an object of ridicule.

7. The people of Lut and entrenched transgression

Lat, Lot, 22l 4dde called his people away from grave indecency.
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“And remember Liit, when he said to his people: Do you commit an indecency in which no people before

you have preceded you?”

Al-A‘raf 7:80
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“You approach men with desire instead of women. Indeed, you are a people exceeding all bounds.”
Al-Araf 7:81
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“His people’s only answer was to say: Drive them out of your town! They are people who seek to keep
themselves pure.”
Al-A‘raf 7:82
The Qur’an also mentions their obstruction of travellers and wrongdoing in their gatherings in 29:29. The

account portrays a community entrenched in transgression and hostility towards its messenger. Allah
saved LGt and the faithful members of his household; his wife remained among those overtaken.
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“When Our command came, We turned the towns upside down and rained upon them stones of baked

clay, one after another.”

Had 11:82
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“Marked by your Lord; and they are not far from the wrongdoers.”

Hud 11:83



We must convey this account faithfully and remember our obligations to speak with wisdom, uphold
human dignity and refrain from abuse or violence. This account gives no person permission to harm others
or pronounce a particular contemporary disaster a punishment for their conduct.

8. The people of Madyan and economic injustice

Allah sent Shu‘ayb s>l 44le to Madyan. His message joined worship of Allah with honesty in everyday
dealings.
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“And to Madyan We sent their brother Shu'ayb. He said: My people, worship Allah; you have no god
other than Him. Clear evidence has come to you from your Lord. Give full measure and weight, do not
deprive people of what is theirs, and do not spread corruption in the land after it has been set right.
That is better for you, if you are believers.”

Al-A‘raf 7:85
Their corruption included cheating, depriving people of their rights, intimidation and opposition to faith.
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“Then the earthquake seized them, and they lay lifeless in their homes.”

Al-A‘raf 7:91

HGd 11:94 also describes the mighty blast that overtook the wrongdoers while Allah saved Shu‘ayb and
the believers. Their account brings our attention to matters sometimes dismissed as ordinary business. Are
workers paid fairly? Are customers deceived? Are debts withheld? Are charitable funds handled honestly?

The message of Shu‘ayb belongs wherever money changes hands. We cannot sincerely ask Allah to
remove corruption while continuing to benefit from it ourselves.

9. Pharaoh and the warnings he rejected

Pharaoh’s wrongdoing included tyranny, persecution of the Children of Israel, arrogance and rejection of
the signs brought by Misa 2wl 4de, His people received repeated warnings and opportunities to
reconsider.

Hardship and the refusal to take heed
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“We afflicted Pharaoh’s people with years of hardship and a shortage of crops, so that they might take
heed.”
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Al-A‘raf 7:130
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“When prosperity came, they said: This is ours. But when hardship struck them, they attributed an evil
omen to Miisa and those with him. Their fate was with Allah, but most of them did not know.”

Al-A'raf 7:131
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“They said: Whatever sign you bring to bewitch us, we will never believe you.”

Al-A‘raf 7:132

Further signs and broken promises
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“So We sent against them the flood, locusts, lice, frogs and blood as distinct signs. Yet they remained
arrogant and were a people given to wrongdoing.”
Al-Araf 7:133
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“When the affliction fell upon them, they said: Miisa, call upon your Lord for us by the covenant He has

made with you. If you remove this affliction from us, we will surely believe you and let the Children of
Israel go with you.”

Al-Araf 7:134
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“But when We removed the affliction from them until an appointed time, they lmmedlately broke their
promise.”
Al-A‘raf 7:135
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“So We took retribution from them and drowned them in the sea, because they rejected Our signs and
were heedless of them.”
Al-A'raf 7:136
Do we recognise something of this pattern in ourselves? We make promises during illness, fear or distress.

Relief arrives, and the promises fade. The account of Pharaoh should make us examine the sincerity of our
own return to Allah.
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10. Allah’s justice, warnings and call to reform

The accounts of earlier peoples show that Allah’s judgment is neither arbitrary nor uninformed. His
knowledge includes every person’s understanding, intentions and opportunities. These verses call us to
accountability while leaving the judgment of particular people to Him.

10.1 Guidance comes before punishment
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“We do not punish until We have sent a messenger.”

Al-Isra’ 17:15 excerpt
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“That is because your Lord would not destroy communities unjustly while their people were unaware.”
Al-An‘am 6:131
The preceding verse, 6:130, speaks of messengers conveying Allah’s signs and warnings. Guidance and

accountability belong together. We must never imagine that Allah condemns people through ignorance or

imperfect knowledge, as human beings sometimes do.

10.2 Hardship and prosperity can both call us back
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“We never sent a prophet to a town without afflicting its people with hardship and distress, so that they
might humble themselves.”

Al-A‘raf 7:94
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“Then We replaced hardship with prosperity until they increased and said: Hardship and prosperity also
touched our forefathers. So We seized them suddenly while they were unaware.”

Al-A‘raf 7:95

They treated changing circumstances as events from which there was nothing to learn. Their error was
heedlessness. Understanding physical causes is valuable; refusing all moral reflection is a different matter.
Relief should awaken gratitude and lasting change.
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10.3 Faith and reverence open the way to blessing
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“If the people of the towns had believed and been mindful of Allah, We would have opened for them

blessings from heaven and earth. But they rejected the truth, so We seized them for what they had
earned.”

Al-A‘raf 7:96
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“If the People of the Book had believed and been mindful of Allah, We would have removed their

misdeeds and admitted them into Gardens of Bliss.”

Al-Ma’idah 5:65
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“If they had upheld the Torah, the Gospel and what was sent down to them from their Lord, they would

have eaten from above them and from beneath their feet. Among them is a community following a
moderate course, but many of them do evil deeds.”

Al-M3@’idah 5:66

These verses address the People of the Book and distinguish among them rather than condemning
everyone indiscriminately. They connect fidelity to revelation with forgiveness and blessing. We should
first apply their moral challenge to ourselves: are we living by the guidance we profess to honour?

These promises are not a formula by which we can rank nations or individuals according to wealth or
weather. Prophets and righteous believers also endure hardship, as the Qur’an makes clear. Material
prosperity alone is no proof of divine approval.

10.4 Security and provision must not produce ingratitude
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“Allah sets forth the example of a town that was safe and secure, receiving its provision abundantly
from every place. But it denied Allah’s favours, so Allah made it taste the enveloping affliction of hunger
and fear because of what its people had been doing.”

An-Nahl 16:112
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“A messenger from among themselves had certainly come to them, but they rejected him. So

*

punishment overtook them while they were doing wrong.”
An-Nahl 16:113

Food on our tables and peace in our homes are blessings that can become so familiar that we cease to
notice them. Gratitude includes obedience to Allah and care for those who lack the security we enjoy.

10.5 Privilege carries responsibility
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“When We intend to destroy a town, We command its affluent people to obey, but they act defiantly
within it. Then the sentence against it becomes deserved, and We destroy it completely.”
Al-Isra’ 17:16
The words to obey in this rendering explain the command; they are not a separate phrase in the Arabic.
This verse must not be read as saying that Allah commands people to sin. The Qur’an expressly states that
Allah does not command indecency in 7:28. Those who possess wealth and influence are responsible for
how they use it.
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“How many generations We have destroyed after Niih! Your Lord is sufficient as the One fully aware of

and seeing the sins of His servants.”

Al-Isra’ 17:17

10.6 Earlier communities are warnings for those who follow
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“How many a town that was doing wrong We shattered, and after it brought other people into being!”

Al-Anbiya’ 21:11
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“How many a town defiantly resisted the command of its Lord and His messengers! We called it to a
severe account and punished it with a dreadful punishment.”

At-Talaq 65:8
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“There is no town that We will not destroy before the Day of Resurrection or punish with a severe

punishment. That stands written in the Record.”

Al-lsra’ 17:58

This is a solemn warning about the end of earthly communities and Allah’s decree. It gives us no

knowledge of the date or manner of a particular town’s end, and no authority to condemn particular
victims. It must be read alongside the Qur’an’s insistence upon divine justice and individual accountability.

10.7 Human beings are vulnerable from above and below
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“Say: He has the power to send punishment upon you from above you or from beneath your feet, or to

divide you into opposing factions and make some of you taste the violence of others. See how We
explain the signs in varied ways, so that they may understand.”

Al-An‘am 6:65
The verse warns of vulnerability from above and below, and of the devastation human beings inflict upon

one another. Its scope should not be reduced to a modern list of weather or geological events. It reminds
us that our safety is never entirely within our own control.

10.8 False security should give way to humility
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“Did the people of the towns feel secure that Our punishment would not come upon them at night while
they slept?”

Al-A‘raf 7:97
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“Or did the people of the towns feel secure that Our punishment would not come upon them in broad
daylight while they were at play?”

Al-A‘raf 7:98
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“Did they feel secure against Allah’s plan? None feels secure against Allah’s plan except the people who

are losers.”

Al-A‘raf 7:99
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We should not confuse Allah’s patience with approval of everything we do. These warnings address
complacency and deliberate rejection. They should awaken repentance rather than produce despair in a
sincere person seeking mercy.

10.9 Repentance and active reform
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“Your Lord would not destroy communities unjustly while their people were putting things right.”

Hod 11:117

The word muslihdn CJJ;‘*‘-}‘ directs our attention to people who work for reform. They are the
righteous reformers in a community which might be doing something wrong. We should repair what is
wrong: reconcile families, protect the vulnerable, oppose exploitation and restore people’s rights. Personal
devotion should bear fruit in public conduct.
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“Allah would not punish them while you were among them, nor would Allah punish them while they
were seeking forgiveness.”

Al-Anfal 8:33

This verse addresses a particular setting involving the Prophet & and his people, while reminding us of
the importance of seeking forgiveness. It is not a promise that repentant people will never experience
illness, storms or other trials. We seek protection and forgiveness while accepting that earthly life includes
adversity.

11. The Prophet’s response to threatening weather

‘Nishah leie &) o described the concern of the Messenger of Allah & when wind and dark clouds
gathered. He feared that an affliction might come upon his community and rejoiced when rain brought
mercy. This is reported in Sahth Muslim 899a.

His example teaches reverence before Allah, concern for others and gratitude for mercy. We should meet
threatening weather with prayer and sensible action: prepare, heed warnings, avoid unnecessary danger
and help those who need assistance. Faith should deepen our care for human life.

12. Allah’s justice and the suffering of innocent children

At this point someone may ask: If Allah controls the wind, rain and earth, why does He allow storms,
landslides, avalanches, earthquakes and volcanic eruptions to kill innocent people, including children? Is
that fair?

This is a serious question. Believers may ask it in grief as well as people who do not believe. We should
answer respectfully and never treat a parent’s anguish as a debating opportunity. The death of a child is a
real tragedy, and tears do not contradict faith.
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12.1 A child does not carry another person’s guilt
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“No bearer of burdens bears the burden of another.”

Al-An‘am 6:164 excerpt

A child does not become guilty of the wrongdoing of parents, neighbours or society. The Prophet &
taught that moral accountability is lifted from a child until puberty, as part of the report in Sunan Abi
Dawud 4403, graded sahth by al-Albani. We must never tell bereaved parents that their child deserved
death because of someone else’s sins.

12.2 Sharing an earthly event does not mean sharing guilt

We inhabit a common physical world. The same flood can affect people with very different lives and
intentions. Physical exposure is not a verdict upon a person’s spiritual standing. A child’s death in a
calamity does not establish that Allah was punishing that child.

A particularly clear illustration comes from a conversation between the Prophet 5% and ‘A’ishah =)
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“An army will attack the Ka 'bah. When they reach an open stretch of land, they will be swallowed
up, from the first of them to the last.” ‘A’ishah asked: “O Messenger of Allah, how will they all be
swallowed up when among them are their traders and people who do not belong to them?” He
replied: “They will be swallowed up, from the first of them to the last; then they will be resurrected
according to their intentions.”

Sahth al-Bukhari, 2118;

‘A’ishah’s question draws attention to those present who do not share the army’s purpose. The
Prophet’s g% answer distinguishes their shared earthly fate from their individual judgment before

Allah: they will be resurrected according to their intentions.

We must therefore avoid assuming that everyone who dies in the same calamity shares the same guilt
or the same eternal outcome. We know neither every person’s inward state nor the full divine wisdom
behind what has occurred. This prophecy also gives us no authority to declare a particular
contemporary disaster a punishment from Allah.

Our responsibility towards those afflicted is compassion, assistance and prayer. Their final judgment
belongs to Allah, whose knowledge is complete and whose justice never fails.

12.3 Allah wrongs no one
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“Allah does not wrong anyone by an atom’s weight. If there is a good deed, He multiplies it and grants
from Himself a tremendous reward.”

An-Nisa’ 4:40

Islam affirms that Allah’s knowledge and justice are complete. Our knowledge is partial. That does not
make a child’s suffering unreal or make it right for us to dismiss grief. It means that the visible event is not
the whole account of that child’s existence.

12.4 The Hereafter belongs within the answer

If death were the absolute end, the sufferings and inequalities of this world would remain unresolved.
Islamic belief includes resurrection, judgment and an everlasting life in which no one is overlooked or
wronged. A short earthly life is not, in itself, proof of rejection by Allah.

Allah declares concerning the Day of Judgment:
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“Today every soul will be recompensed for what it has earned. There will be no injustice today.
Indeed, Allah is swift in reckoning.”

Ghafir 40:17;

“There will be no injustice today.” These words belong at the heart of our answer. Our understanding
of an earthly tragedy is limited, but Allah’s knowledge and justice are complete. No person’s suffering
escapes His knowledge, and no one will be judged unjustly.

Concerning children, Samurah ibn Jundub 4ic &) . narrated the Prophet’s 5% account of a dream in
which he saw Ibrahim 3dl 4le surrounded by children in a garden. In the explanation of what he had
seen, he was told:
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“As for the tall man in the garden, he is Ibrahim; and the children around him are all those who
died upon the natural disposition.” Some Muslims asked: “O Messenger of Allah, and the children
of the polytheists?” The Messenger of Allah 3 replied: “And the children of the polytheists.”

Sahth al-Bukhari, 7047; excerpt.

This is a deeply reassuring picture of children beyond death. They are not portrayed as bearing the
guilt of their parents’ unbelief. While scholars have discussed the broader details of children’s fate, this
report gives us profound grounds for hope in Allah’s care and mercy.
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The Prophet g2 also described how completely the blessing of Paradise can overwhelm earthly
suffering. Anas ibn Malik 4ic &) ) reported that he said:
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“The person who suffered the greatest misery in this world, among the people of Paradise, will be
brought and dipped once into Paradise. Then he will be asked: ‘Son of Adam, have you ever
experienced misery? Has any hardship ever come upon you?’ He will reply: ‘No, by Allah, my Lord!
No misery has ever come upon me, nor have I ever experienced hardship.’”

Sahth Muslim, 2807; excerpt.

We should offer this promise gently to those who are grieving. Their pain deserves to be heard, their
tears deserve compassion, and their immediate needs deserve our help. Faith in the Hereafter gives us
hope while strengthening our responsibility to care for one another now.

A bereaved parent may carry an empty place in the heart for the rest of life. We should never speak as
though that loss were small. Yet we may remind one another, with tenderness, that this earthly
separation is not the whole story. Beyond what we can see stands the promise of resurrection, perfect
justice and a mercy greater than we can comprehend.

The grave is not the end of the account. Allah has promised: “There will be no injustice today.”

12.5 We do not know why every particular tragedy was allowed

Someone may still ask: “Why did Allah not prevent this particular child’s pain?” We should answer
honestly: we do not know the full reason for this particular event. General teachings about trial, human
responsibility and the Hereafter do not amount to an explanation of every individual death.

The account of Miisa 22wl 4de and al-Khidr in Sairah al-Kahf offers an important insight into the limits
of human understanding. When al-Khidr killed a boy, Miisa objected strongly to the taking of an
innocent life (18:74). Later, al-Khidr explained:
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“As for the boy, his parents were believers, and we feared that he would overwhelm them with
rebellion and disbelief.”
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“So we intended that their Lord should grant them in his place one purer and more compassionate.”
Al-Kahf 18:80-81; translation of the meaning.

Al-Khidr also made clear that he had not acted on his own initiative (18:82). This was an exceptional
event whose hidden purpose was disclosed through divine instruction. It gives no one permission to
harm another person on the basis of supposed knowledge of their future.
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The account illustrates that what we can see of an event may not reveal its full meaning. Even Miisa, a
great messenger of Allah, did not initially know the explanation. Yet we must not turn this particular
explanation into a claim about every child who dies. We have no authority to tell grieving parents that
their child would have become wicked, or that this was why Allah allowed their loss.

Why did Allah not make the boy righteous and spare his parents their grief?

A further question arises: “If the boy’s parents were believers, why did Allah not make their son
righteous and allow them to keep him?”

We should begin by acknowledging that Allah certainly had the power to do so. The Qur’an says:
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“Had your Lord willed, everyone on earth would have believed, all together. Would you then compel
people to become believers?”’

Yinus 10:99; translation of the meaning.

Yet Allah has made this earthly life a trial in which our response to His guidance matters. Righteous
parents can teach, love, pray and set a good example, but their faith does not automatically determine
their child’s choices. Allah’s knowledge of what someone would choose is not the same as compelling
that person to choose it.

In the boy’s case, the explanation revealed to al-Khidr points to rebellion and disbelief that would have
overwhelmed his believing parents. We understand this in the light of Allah’s perfect knowledge of the
future, including what the boy would have chosen had he lived. This does not mean that his parents
had failed in their duty.

Allah warns:

“Those who believe not in the Signs of Allah,—Allah will not guide them, and theirs will be a
grievous Penalty.”

An-Nahl 16:104, Abdullah Yusuf Ali.

This is a solemn warning against rejecting Allah’s revelations. It should not be understood as closing
the door of guidance to everyone who is presently an unbeliever. People do turn from unbelief to faith
through Allah’s guidance. We should therefore avoid saying, without qualification, that Allah guides
only those who already believe.

Nevertheless, human choice explains only part of the question. Someone may still ask: “Why did Allah
choose this particular outcome rather than guide the boy through some other means?”

Here we must return to the humility at the heart of this section: Allah disclosed a particular wisdom
behind this event, but He did not disclose every reason for choosing it over all other possibilities.
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The account does not claim that Allah lacked another way to protect the parents. Nor does it provide a
complete explanation of the relationship between divine decree, guidance and human choice.

We therefore should not present our explanation as though it removes every difficulty. We affirm
Allah’s power, His perfect knowledge and His justice, while acknowledging the limits of our
understanding. Above all, this exceptional account gives us no authority to suggest that a child who
dies today would otherwise have become wicked.

Trust, humility and compassion

For the believer, an ordered and mortal world, the reality of trials and the promise of final justice form
part of the answer. These beliefs give grounds for trust in Allah without giving us access to every detail
of His wisdom. Someone who does not yet share belief in Allah or the Hereafter may not find that
answer sufficient; we should acknowledge the difference respectfully and continue the conversation
without pretending that grief has been solved by an argument.

We can say with conviction that Allah is just and that innocent children are not guilty of others’ sins.
We should say with humility that we cannot explain why this child died here and another survived
elsewhere.

Before a grieving parent, that humility must be accompanied by compassion. Their child was someone
they held, loved and imagined growing older. An explanation, however carefully expressed, cannot
take the place of that child or remove the ache of their absence.

We may not know why their child was taken, but we can sit beside them, listen to their sorrow and help
carry the burdens that follow. We can remind them gently of Allah’s mercy and the hope of reunion in
the Hereafter, without demanding that they stop weeping or conceal their pain.

Trust in Allah leaves room for tears, unanswered questions and a heart that needs time to heal.

12.6 Belief in decree increases our duty to protect life

Natural hazards do not release human beings from responsibility. Unsafe construction, neglected
warnings, reckless development or failed rescue arrangements can increase harm. Where there is
evidence of negligence, it must be investigated and addressed. Belief in Allah’s decree is never an excuse
to ignore preventable suffering.

We should support rescue work, sound construction, early warnings and care for the vulnerable. We
should protect children with every lawful means available. Our response to a bereaved family should begin
with presence, help and compassion. Explanation can wait until it is wanted.

The answer of faith is therefore accompanied by action. We trust that no child is lost to Allah’s knowledge
or mercy, and we work to prevent another family from enduring such loss.
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13. What we must do today

First, repent sincerely. Examine our worship, speech, business dealings and treatment of others. Abandon
wrongdoing, and where another person has been harmed, seek to restore their rights. Repentance must

move beyond words.

Second, challenge corruption with wisdom and lawful action. Dishonesty, cruelty and exploitation do not
become acceptable because they are widespread. Those with authority must use it to protect people
rather than themselves.

Third, care responsibly for the earth. Polluting water, wasting resources and exposing others to avoidable
danger are moral concerns. Learning about the environment should strengthen our stewardship.

Fourth, help people affected by disaster without making their religion, nationality or presumed
righteousness a condition of compassion. A frightened child needs reassurance. An elderly person may
need help leaving a flooded home. Someone who has lost everything needs practical support.

Finally, remember that comfort is a test too. A dry home, a secure income and a peaceful night should
make us grateful and generous. They do not place us beyond accountability.

14. Returning to Allah while we have time

My dear brothers and sisters, the peoples described in the Qur’an had homes, families and expectations.
Many assumed that tomorrow would resemble yesterday. Then the warnings they had dismissed became
realities they could no longer resist.

We read their accounts while the opportunity to change remains before us. Whose rights have | withheld?
Whom have | hurt? What wrongdoing have | excused? What promise to Allah have | postponed?

Let us fear a heart that hears every warning yet feels no need to change. Let us also remember the mercy
of the One who calls us back. These reminders should awaken repentance, compassion and hope.

We do not know why a particular family has suffered. We do know that Allah commands us to act justly,
seek His forgiveness and show mercy. Perhaps someone listening today has lost a home or is carrying grief
that no one else can see. May this reminder bring you closer to Allah without adding to your burden. Your
suffering does not entitle others to condemn you.

When we see a parent searching for a child, let us pray for that family and help them. When we return to
our own children in safety, let us thank Allah with tenderness and generosity. The families who suffered
loved their children as deeply as we love ours.

O Allah, You know every child whose voice has fallen silent, every parent whose arms feel empty and
every person still waiting for news. We cannot reach everyone who suffers, but none is beyond Your
knowledge. Grant them mercy, bring them help and make us willing instruments of that help.

O Allah, we are weak, and You are strong. We have wronged ourselves, and Your mercy is greater than our
sins. Give us hearts that respond to Your guidance and hands that bring help to Your creation.
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“Our Lord, we have wronged ourselves. If You do not forgive us and have mercy upon us, we will surely

be among the losers.”
Al-Araf 7:23

We ask in our own words in the following composed supplication:
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“O Allah, forgive us and have mercy upon us. Protect us, our families and our countries from every
harm. Have mercy on those afflicted by disaster, shelter those displaced, heal the injured and mend
grieving hearts. Guide us to sincere repentance and to repairing the wrong we have done.”

Amin
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